In 1983, Hugh Trevor-Roper famously eviscerated the provenance of the most celebrated Highland customs, dismissing the kilt as the invention of an Englishman, rejecting the pipes as the traditional instrument of the 'Scotch', and even accusing the Scottish of stealing Irish Celtic culture. 1 It is curious, in a study so self-consciously claiming to pursue historical veracity and so damning of Highland culture, that Trevor-Roper repeatedly used the term 'Celt', one of the most problematic words in the British historical lexicon. An ethno-cultural definition little understood but frequently used to describe those inhabiting the periphery of the isles, 'Celt' refers to an identity of people who were marginalised in the past as racially or culturally inferior and today are often quickly dismissed as 'invented' or 'imagined'. Yet Celtic identity, whether invented or not, played an important role in the construction of modern Scottish identity and its place within a wider British identity. In the late nineteenth century, Celtic ideas underpinned a Highland cultural nationalist movement that fought for land reform in what it viewed as the culturally, ethnologically and geographically distinct Highland nation.
The prevailing historical narrative of Scotland in the nineteenth century is that of the birth of an industrial behemoth easily seduced by the spoils of empire. 2 Although lacking the heavy * The author would like to thank the journal's anonymous reviewers for their comments. He would also like to thank Paul Readman for reading early drafts of the article and for his general guidance. 
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kitsch and outfitting the king in a kilt. 12 It is this episode that is normally presented as the apogee of the Highlands' transformation, with the kilt, and Celtic culture more generally, transformed from criminal to costume.
Ewen Cameron has argued that these romantic perceptions of the Celtic Highlanders were devised principally by outsiders during the early part of the nineteenth century, and that a more assertive Highland identity was advanced by Highlanders themselves during the latter half of the century. 13 This was a response to the assimilationist policy that began after Culloden and rhapsodised the Celtic past thought to have existed before the Union.
Publications produced by the Celtic cultural nationalist movement during the eighteenseventies reveal the stark differences that the Highland Celts viewed between themselves and Lowlanders, with language seen as the key component of their identity. 14 J.S. Blackie lectured to the Gaelic Society of Inverness about the importance of different 'types [sic] , language, traditions, and character' between the '"Scotch", English and Celt': 'let the Celt glory in being a Celt, the Scotchman in being a Scot'. 15 By the eighteen-seventies then, there was a Highland identity which posed Celtic character and culture as the central difference between Highlanders on the one hand and the Lowlanders and English on the other. There were of course other existent identities: the Orkneys and Shetlands, as well as parts of the Hebrides, were presented by some as more Nordic than Celtic, and some urban Highlanders preferred to 6 distance themselves from any sense of Celticism. 16 There were those who propagated the superiority of Celtic culture and explicitly excluded outsiders, such as Alasdair Macdonell who formed a 'Society of the True Highlanders' in response to the romanticisation of the Highlands and the popularity of the Highland Society of London. 17 Highland Celts employed pejorative racial labels of their own, directed particularly at the English; indeed, the Gaelic word for 'English' is 'Sassanach', or 'Saxon', so native Gaelic speakers could not help but think of the English in racial terms, and therefore intrinsically different from themselves. The editor of The Celtic Magazine also seemed to believe that Highland lairds and factors forfeited their place in the Celtic fraternity due to their treatment of crofters and cottars, even though in many instances they were actually Highland chieftains and identified with Celtic culture. 18 Therefore, 'Celt' could be used as a catch-all term for Highlanders, but there were clear instances where the definition did not apply.
It should be noted here that the 'Invention of Tradition' paradigm is particularly evident in the discussion of the Celtic case, with the manufacture of Celtic culture universal across the Celtic nations. Many Irish nationalist narratives of the period relied on 'bardic' histories and Celtic myths for their conception of the modern Irish nation. 19 In Wales the invention could be seen in the sculpture scheme in Cardiff City Hall, as well as in the Investiture of the Prince of Wales; 20 Cornwall and the Isle of Man appealed to their Celtic pasts in order to promote 16 McNeil, p. 39. 17 McNeil, pp. 78-9. 20 The inclusion of Boudicea, who was obviously not a Welsh figure makes the invention glaringly obvious, A.
Gaffney, '"A National Valhalla for Wales": D.A. Thomas and the Welsh historical sculpture scheme', Transactions 7 tourism, as well as antiquarianism. 21 Although there were certainly genuine links to the ancient Celtic past, most notably the Celtic languages, the vast majority of traditions seem to have been greatly exaggerated or invented outright. But it is a mistake to focus solely on this issue and ignore the fact that people believed the Celtic narrative -however 'invented' -and used it to effect change in the systems and institutions of the time. Therefore, the paradigm should be kept in mind not for the purposes of deconstruction, but to reveal how useful invented traditions were in the construction of Highland Celtic identity. After all, it was not only the Highlanders who believed in their distinctiveness, the Lowlanders and English were equally convinced.
So, although there were elements of continuity between the modern Highland Celts and their ancestors, many of the gaps were filled in by invented traditions, which Hobsbawm has argued are inherently tied to the rise of nations and nationalism. 22 But can the Highlands be considered a 'nation'? Benedict Anderson's influential definition of a nation as 'an imagined community' suggests that the answer is 'yes', 23 for the Highlands were certainly viewed as a distinct territory in terms of geography, ethnicity, language and culture, and remain so to this day. Scholars have struggled to define the peculiar place of the Highlands within Scotland and Britain, with Womack stating they had 'all the differentiae of nationality and none of those of statehood' and terming the Highlands a 'domestic underdeveloped country'. 24 pointed out the separate elements that constituted a distinct Highland identity, including its own legislative area, but there is still little consensus about how to actually define the situation of the Highlands. 25 Taking into account the separate treatment of the Highlands by contemporaries and scholars, 26 this article suggests that it may indeed be helpful to think of the Highlands as a nation, within the wider nation-states of Scotland and Britain, due to the peculiar place the Highlands have held and still occupy in the minds of those concerned with Scottish history and culture.
During the eighteen-seventies and eighteen-eighties there arose a Highland 'cultural nationalism', which combined the Celtic cultural revival with the political unrest of the crofting controversy. John Hutchinson has encouraged scholars to view 'two…different types of nationalism -cultural and political -that must not be conflated, for they articulate different…conceptions of the nation…and have sharply diverging political strategies'. 27 For Hutchinson, cultural nationalists seek a 'moral regeneration of the national community rather than the achievement of an autonomous state', which is the aim of 'political nationalists'. 28 A short examination of these ideas will help to reveal the congruity between Hutchinson's model of a cultural nationalist movement and the Highland cultural network that emerged during the eighteen-seventies.
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Taking the Irish cultural revivals of the eighteenth, nineteenth and early twentieth centuries as his subject, Hutchinson argued in his 1987 work The Dynamics of Cultural Nationalism that the advent of modern nationalism has witnessed the rise of cultural nationalist movements as components of wider nationalist trends. 29 The main ideas put forward by Hutchinson are that cultural nationalism is independent of political nationalism and has distinct aims; that historical memory rather than language serves to define the national community; that cultural nationalist movements rely on intellectuals -termed 'ethnic revivalists' -and the grassroots spread of ideas; and finally that cultural nationalism is a modernising, not regressive, force. 30 But perhaps most crucial to the purposes of this article is Hutchinson's wider emphasis that cultural nationalists seek the cultural regeneration of traditions and do not pursue the establishment of an autonomous state. 31 It will be helpful to keep this framework in mind regarding the consideration of what the goals of the Highland cultural network actually were, as there has been a significant amount of confusion over the aims of the different groups active during this time.
It is hoped here that by thinking in terms of the Highlands as a nation with its own cultural nationalist movement, the Highland land controversy of the eighteen-eighties may be better situated within the contemporary Scottish and British contexts. organisations, including the Scottish Labour Party, after the splintering of the network. 32 But the fact that the Highland cultural nationalist movement was broadly non-separatist allowed it to sit comfortably within a Scottish 'Unionist-nationalism', the idea that Scottish patriotism can co-exist with loyalty to the Union, as advocated by Graeme Morton. 33 Therefore, as this article will demonstrate, the Celtic cultural nationalist movement can be seen to have strengthened the Highland nation, allowing it to sit harmoniously within a Scotland confident in itself and its place within the Union.
The Celtic Magazine and the cultural revival
Although the first Celtic societies were founded in London during the eighteenth century, Celtic revivals became recurrent events in the Celtic nations throughout the modern period, helping to spawn the Highland cultural network of which The Celtic Magazine was a part. 34 This loose network was a Highland variant of the 'decentralised clusters of cultural societies and journals', which Hutchinson states were 'designed to inspire a spontaneous love of community in its different members by educating them of their common heritage of splendour and suffering'. 35 The growth of print-capitalism in the Highlands was the vital ingredient in the emergence of this network, with a Highland popular press budding during the eighteen seventies, allowing new voices to enter onto the stage in the promotion of local causes. 
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1873 until 1881, when it moved to monthly publication before its ultimate collapse in 1882. 36 Murdoch had grown up on the island of Islay, about twenty-five miles from Ireland, and worked as an exciseman in Dublin in the 1850s; these experiences created within him a sympathy for the Irish nationalist cause. 37 Fiercely proud of his Celtic heritage, Murdoch was inspired by the Irish land agitation and felt the Highland crofters could benefit from the lessons of the Irish disturbances. He was an early pan-Celticist and thought the best way to communicate to his fellow Highlanders that the Irish were kindred spirits was to stress their ancient Celtic connections, announcing openly in 1878 his aim of 'sinking the differences between the different members of the great Celtic family'. 38 Ewen Cameron points to The Highlander as an example of an 'educative' publication in that Murdoch sought to instil political awareness into the Highlanders and provide them with the knowledge and motivation to oppose the injustices that they suffered under the contemporary land and social systems. 39 Murdoch was by far the most outspoken journalist in the Highland cultural network, and it is probably for this reason that a disproportionate amount of historical scholarship has focused upon him, as opposed to other journalists or the cultural network as a whole. However, by 
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important societies was the Highland Land Law Reform Association (HLLRA), which emerged as the Federation of Celtic Societies lapsed, and adopted a highly political stance on the crofting controversy. The HLLRA will be discussed later in this article.
It was in this culturally fertile context that The Celtic Magazine was founded by Alexander Mackenzie in Inverness. Mackenzie grew up on a croft in Gairloch in Wester Ross, and although his family was not evicted, he knew several families who were; he was no stranger to the hardships of crofting life, having had to work for 'destitution meal' during the famine of 1846-7. After working as a farmer, fisherman, railway labourer and draper, Mackenzie settled in Inverness in 1869. 45 He was known for always wearing Highland dress to formal events, where he refused to speak any language other than Gaelic, and has been described as 'perhaps the most effective[Highland] journalist of the era', being most famous for documenting the events of the crofting controversy in his book The History of the Highland Clearances (1883), 46 which Devine has described as 'a compendium of Landlord misdeeds'. 47 Mackenzie assisted in the foundation of the Gaelic Society of Inverness in 1871, and began The Celtic Magazine in 1875. It ran until 1888, which made it the longest running Celtic publication in existence to that point and claimed, in its final issue, to be the 'most successful Celtic periodical ever published in [Scotland]'. 48 Listed as 'A Monthly Periodical Devoted to the 14 virtually no mention of the mammoth industrial undertakings occurring contemporaneously in the Lowlands during its thirteen year existence. 49 Although concerned with contemporary events in the Highlands, it is fairly obvious that The Celtic Magazine was first and foremost an antiquarian magazine, especially during its early years, when the land question was only beginning to smoulder. Some features were written in Gaelic, but the vast majority of articles were in English, supporting Hutchinson challenged this with the idea that historical memory is the real root of the nation. 59 Ernest Renan, the Brittany-born national theorist and author of a book on Celtic poetry, stressed the importance of collective remembrance over race or language, at the same time as the 'land war' was breaking out. 60 But language could have substantial historical value, as asserted by
The Celtic Magazine, which regarded language as 'the strongest link in the chain that binds the Highlander to the past'. 61 Scotland at the time, wrote a range of articles, from histories of the Gaelic language to articles in support of the campaigns to teach Gaelic in schools. 69 The individuals involved in the magazine were also those prominent in other Highland associations, such as the Highland Land Law Reform Association and the Gaelic Society of Inverness, called the 'leading Highland cultural body' by Blackie; 70 a symbiotic relationship therefore existed between the Highland intelligentsia and The Celtic Magazine, which provided a platform for the intellectuals to disseminate their historicist ideas on the Highlands, offering what Shaw has described as 'a pre-existing vision of the Highlands…back to the people'. 71 At the same time their participation gave the magazine a greater sense of gravity and importance.
An essential feature of cultural nationalism is that it is a creative force that synthesises the idea of tradition with the modern nation. 72 It is important to make this point as cultural nationalist movements should not be conflated with regressive movements that desire a return to a purported past 'golden age'. In the first issue of The Celtic Magazine, Alexander Mackenzie, who grew up on a croft, stated that 'unhesitatingly…we cannot recommend it to any able bodied person who can leave it for a more promising outlet for himself and his family', indicating that the magazine was chiefly concerned with the land question as a way to help fellow Highlanders, and was not pursuing a solution out of a blind sense of tradition. 73 Several Celtic campaigns gained publicity in the magazine -the Celtic chair at Edinburgh, the teaching of Gaelic in Highland schools, and the broader goal of land reform -using 20 conceptions of the imagined Celtic past to effect real and meaningful change in the contemporary Highland world of the nineteenth century.
John Stuart Blackie was the chief driver behind the campaign for the creation of a Chair in Celtic Studies at the University of Edinburgh, and appealed to Celtic Magazine readers for funds to help establish it. 74 As well as convincing ordinary Highlanders to donate, Blackie was able to convince the Lords Argyll, Sutherland and Rosebery, the Marquis of Bute, the Earls of Crawford and Zetland and even the Queen to contribute to the Chair. 75 Within a year of his initial announcement of the campaign, there were plans for Celtic Chairs at Oxford and Trinity College Dublin. 76 The creation of these chairs was momentous as they signalled that the study of Celtic languages and cultures was a genuine scholarly enterprise, in turn legitimising other cultural projects like The Celtic Magazine. Blackie viewed the Gaelic language as a matter of life and death for Highland culture, stating 'The moment the Gaelic language dies, the Highland people die with it', a belief that helps to explain his tenacity in campaigning for the Edinburgh Chair, which took the better part of a decade to endow. 77 A related but more local cause was the issue of teaching Gaelic in Highland schools. As indicated by Blackie's words, the intellectuals of the cultural nationalist movement viewed the resuscitation of Gaelic as a way to save the collective Celtic soul of the Highlands. The Celtic Magazine debated the issue of Gaelic in Highland schools, at first questioning whether it should be taught at all, before supporting the decision of 1878 that it be taught as a special 74 'On Celtic literature and the Celtic professorship', Celtic Magazine, i (1875), 10-11. 75 Wallace, p. 274. 
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adopted the HLLRA programme drawn up at Dingwall in 1884. 87 Five individuals who adopted the manifesto were elected to parliament in 1885 and then again in 1886, 88 reflecting the significant increase in strength the cultural nationalist movement enjoyed in a relatively short period. 89 However, once the Crofters' Act was passed the members quickly went their separate ways. At no point did representatives of the 'party' collectively mobilise for anything other than to ameliorate the situation of the crofters. The Highland cultural nationalist movement was therefore chiefly concerned with the restoration and improvement of the historical community, and was the exclusive means through which political change was achieved. It is telling that soon after the Crofters' Act was passed, in 1886, The Celtic Magazine went into decline and ceased publication in 1888. 90 Its decline mirrored the disintegration of the 'crofters' party' in that both were committed to the improvement of the Highland nation; although popular demonstrations continued after the passage of the 1886 Act, the many agents in the cultural movement began to split, 91 and the group seemed to lose its unifying achieving; however, the regeneration of the Highlands, tied to land reform, could not be completed without a legislative solution, which the government was unlikely to pass simply on the basis of the Celtic cultural revival. It would take popular protest by the crofters themselves to gain the attention of the government and to meet the goals of the cultural nationalist movement.
The Highland 'land question'
The dominant issue confronting the Highlands during the period was the 'land question', a concern across all of Britain. 92 In the Highlands, the 'land question' was primarily depicted as the story of oppressed peasant crofters against the entrenched aristocratic power of the landlords, but scholars have correctly recognised the matter as a multi-faceted issue concerning history, race and culture. 93 The Celtic Magazine experienced a peak in popularity during the eighteen-eighties when the crofting controversy rapidly gained momentum, with the subject showcased in nearly sixty consecutive issues from 1881 to 1885. 94 It will be helpful to give a brief outline of the crofting system and the controversy that surrounded it. The state had been encroaching upon Highland laws and customs for centuries, 95 but following the battle of Culloden in 1746 the British government and Highland landlords, influenced by the tenets of political economy, repeatedly interfered with the Highlands in an attempt to make the agrarian economy more profitable. This intrusion also pursued the aim of quashing potential resistance after the Jacobite uprising, and saw the traditional clanship system disintegrate. 96 As a result, landlords re-organised their estates and divided common holdings into separate plots known as 'crofts', many of which were established on the least arable parts of the property. 97 When a depression hit the Highlands during the late eighteenth century, crofters were driven from their land by landlords in order to make room for commercial farming. 98 The nineteenth century saw Queen Victoria popularise the Highlands for sport, so sheep gave way to deer and other game. 99 Forced evictions, known as 'clearances', continued and led to substantial emigration, with the result that by the eighteen-eighties there was a largely diminished crofting population with few legal options, little money and minimal influence. Cottars, who only possessed a small cottage and perhaps a 'potato ground' but no farmland, were in an even more pathetic position. 100 J.S.
Blackie named the Highland treatment one of John Bull's three great blunders. 101 95 Devine, Clanship, pp. 11-7. 96 Dewey, 9-11. 97 Highlanders were often characterised as passive in the face of oppression, but the eighteenseventies saw them begin to rebel against landlords, beginning with the Bernera riot on Lewis in 1874. 102 Crofter discontent with the land system, augmented by severe agricultural depression, simmered until the Kilmuir estate rent-strike on Skye in 1881, which occurred at the same time as attention was riveted on Ireland. 103 Another rent strike at the beginning of 1882, on Lord MacDonald's Skye estate, forced the crofting controversy onto the national stage. The conflict began with crofters in the Braes township burning eviction notices after refusing to pay rent, protesting the fact that the hill of Ben Lee had not been returned to the community as common grazing land. 104 After fifty policemen were attacked by crofters in the 'Battle of the Braes', on 19 April 1882, the crofting controversy was brought further into the open. 105 Conflict spread across Skye to Glendale, where a gunboat was sent to restore order. 106 Demonstrations continued throughout the Highlands over the next several years, with crofters seizing land, destroying fences and dykes, cutting wires, using boulders to obstruct roads and staging rent strikes. In response, Inverness-shire policemen were outfitted with service revolvers from the War Department, and it took the presence of three hundred marines to finally restore order on Skye. 107 Even after the passage of the 1886 Act, crofters revolted well into the twentieth century, despite several rounds of legislation being passed to amend the original act. 102 MacPhail, pp. 15-6. 103 Hunter, Crofting Community, pp. 131-3. 104 MacPhail, pp. 39-40. 105 'Land agitation in the Highlands; with special reference to the Isle of Skye', Celtic Magazine, vii (1882), 393-403. 106 MacPhail, pp. 60-1. 107 Hunter, Crofting Community, pp. 149-150.
Because Highlanders were seen by many contemporaries as docile, it was believed that the crofting controversy could only have been driven by external Irish agitators. The Bernera riots were blamed on a 'fenian enclave' in 1874, 108 and eight years later landlords and factors were still blaming a 'fenian fraternity' for the establishment of the first Highland branch of the HLLRA, in Glendale. 109 The Queen felt the 'wild and impossible' demands of the crofters were 'the result, to a great extent, of Irish agitators' preaching of sedition'. 110 
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League and sought reform similar to the Irish Land Act. 115 Thus, there were many instances of pan-Celtic sympathy and the exchange of ideas, but Newby has stressed the point that the Irish example inspired rather than instigated the events in the Highlands. 116 Although, as discussed earlier, the image of the Highlander had improved since Culloden, undoubtedly still underpinning much of the hostility towards the Highlanders was the issue of race, and Irish involvement certainly did nothing to alleviate this perception. '[…]they must submit to rule. They are Celts and by no other system can order be preserved among them'. 120 The Celtic Magazine chafed at the racial stereotypes foisted upon the Highlanders by the 'Anglo-Saxons', but the labelling Highlanders suffered also served to 115 Hunter, Crofting Community, p. 143. 116 Newby, Ireland, p. 56. MacDonald, declared that 'the time for argument had gone' and that if the crofters did not respond they would be 'pushed into the sea'. 124 Although the crofters' revolt was not as organised or as extreme as the land revolt in Ireland, instances of popular protest were reported widely in the Highland press, which made crofters better able to imagine their uprising as part of a broader movement. Celtic journalists capitalised on the unrest, using the increased attention to substantiate their historicist claims. Symptomatic of the historicist view of the Highlands was William F. Skene's Celtic Scotland (1880), the most influential work of Highland history at the time, which argued that the historical bases of society in the Highlands 'from time immemorial' were the clan and township, which were communitarian in nature and saw land divided up evenly amongst the members, a system which was wiped out after Culloden. 125 However, it was not enough for these historicist ideas to merely exist, though Skene's work was read by many, including Gladstone; 126 the ideas had to be transmitted to 'the people' themselves. It is in this capacity that the importance of intellectuals must be stressed. Hutchinson indicates that the success of a cultural nationalist movement will depend on the ability of members to effectively link land, cultural practices, and socio-political organisations. These connections have been demonstrated in the Highland case by Shaw, who claimed that the instances of direct action by the crofters can be seen as 'expressions of the nation'. 127 If this assertion is valid, then it was the Celtic cultural network that was responsible for connecting the crofters to a wider imagined nation that could supposedly be traced back to ancient times.
The Highland popular press was the key to joining historicist ideas of land to contemporary protest. In an early issue of The Highlander John Murdoch laid out concerns over the land:
'There are our rivers, our lochs, our moors. Are they for no better purposes than sport while our people are half idle in their bothies and the nation wants food from the land?' 128 Alexander Mackenzie expressed similar ideas in The Celtic Magazine need for 'families…starving themselves…on barren patches of crofts'. 129 These two publications, along with The Scottish Highlander, The Oban Times and Highland News formed part of the network described by Devine as 'a publicity machine which even the wealthiest landowner could never hope to equal'. 130 Newspapers included contributions from Highland historians and other intellectuals, going far beyond the functions of normal news agents and attempting to influence agitation by educating the Highlanders. Alexander Carmichael, an eminent collector of Celtic folklore, wrote for The Gael, The Highlander, the Celtic Review and
The Inverness Courier; he also composed a chapter for Skene's opus and a substantial report for the Napier commission. 131 Attempting to oppose the pro-crofter press were the Northern Chronicle, Inverness Courier and
The Scotsman, in support of the landlords. 132 Blackie launched an attack on The Scotsman in 1883, accusing its editors of misrepresenting his words and denouncing it for supporting the 'landocracy'. 133 The Scotsman replied by accusing Blackie and Mackenzie of manipulating the minds of crofters, blaming them for the imprisonment of the 'Glendale Martyrs', whom Mackenzie had been in contact with following their protests. 134 Before the Napier Commission arrived, both Mackenzie and Murdoch travelled -separately -throughout the Highlands helping crofters to prepare their opinions and statements on the rights to the land. 135 Intellectuals at the forefront of the controversy therefore went beyond writing about crofter discontent and played an important role by meeting and advising crofters in person, indirectly assisting in the protest movements and connecting them to the wider Highland cause.
It was in order to link crofter protests to each other and the intellectual cultural movement that the Highland Land Law Reform Association was created in 1882. 136 Although the organisation was founded in London, it was designed specifically to deal with the crofting controversy, and was the most effective organisation in the Highlands, in large part because it successfully managed to connect the crofters to the Celtic movement. Alexander Mackenzie helped to found the Inverness branch of the society and was the secretary in its inaugural year; he announced the aims of the organisation as 'to prevent the waste of large tracts of productive lands in the North…promote the general welfare of the people'. 137 The HLLRA sought fair rents, fixity of tenure, compensation for improvements, and most importantly the redistribution of land. 138 The Association understood the power that popular protest generated and urged the crofters to organise themselves and to prepare for the elections of 1885 when many would be enfranchised: 'An organisation embracing the whole of the Highlands should be aimed at'. 139 The crofters heeded the call and progressively there arose a substantial HLLRA presence in the Highlands; following a meeting in August 1883 in Fraserburgh, the crofters who were fishing there resolved to set up new associations when they returned home for the season. 140 By 1884 the HLLRA included around five thousand 136 Hunter, Crofting Community, p. 143. 
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crofter members. 141 That year the first conference took place at Dingwall, with delegates from across the Highlands vowing to only support candidates at the next election who adopted the HLLRA manifesto. 142 The result was a remarkable success as four of the five constituencies elected their HLLRA representative in 1885. 143 Although the 1886 Act addressed several of the HLLRA's concerns, crofter unrest continued and the HLLRA declared it would continue its campaign, recasting itself as the Highland Land League at the 1886 Bonar Bridge conference. 144 Though it did not achieve all of its goals with the 1886 Act, or the various subsequent land acts, the HLLRA was still a vitally important organisation, serving to connect crofters and giving political shape to their grievances.
The direct involvement of intellectuals put pressure on politicians and led in some instances to progress. Alexander Mackenzie, particularly irked by two government inquiries in the eighteen-seventies into the scarcity of lobsters off the Highland coasts, appealed for an inquiry of 'a subject of, at least, equal importance, the scarcity of men and women, and the best way to protect them from the inroads of sheep and deer (his emphasis)'. 145 He asked Fraser Mackintosh why the government 'did not care about the wretched condition of the people of the Highlands, but cared about lobsters and crabs enough to have an inquiry'. 146 Fraser Mackintosh eventually appealed to parliament for an inquiry, which was granted in 1883. 147 Mackenzie asserted several times in The Celtic Magazine that his dogged pursuit of the case of 141 Hunter, Crofting Community, p. 147. 142 Hunter, 'Politics', 52. 143 Hunter, Crofting Community, p. 154. As Dewey has demonstrated, the historicist construction of the Highlands was vital to the passage of legislation as Gladstone viewed the 'land question' across Britain in terms of an expression of the peoples' historical rights to the land. 153 He wrote to Harcourt that […] it is after all this historical fact that constitutes the Crofters' title to demand the interference of Parliament. It is not because they are poor, or because there are too many of them, or because they want more land to support their families; but because those whom they represent had rights of which they have been surreptitiously deprived to the injury of the community. 154 Gladstone advocated specific geographical boundaries where the legislation would begin and end, 155 implicitly recognising the Highland nation and explicitly declaring the 'crofter-parishes are entitled to a different system based on their history', and that such a system had existed for centuries, revealing historicism to be central to his understanding of the issue. 156 Consideration of historicism by the Commission and the government shows the extent to which the Highland intellectuals were successful in tethering Celtic issues to the 'land question': they had become one and the same. The cultural nationalist movement rooted itself in a discourse dependent on the land and its traditions, at the same time as reformers relied on that discourse for legitimacy in the eyes of those in power. The Liberal government passed the Crofters' Holdings (Scotland) Act in 1886, making clearances impossible and granting 153 Cameron, Land, p. 35. 154 Letter to Sir W. Harcourt, Gladstone Diaries, xi. 279. 155 There was considerable disagreement over these boundaries, with the Duke of Argyll urging Gladstone to create a new constituency for the Hebrides, in the hope that the crofter protests would be kept there and not contaminate the mainland with a 'Scotch Parnellite Party', Duke of Argyll letter to W.E. Gladstone, reprinted in MacPhail, 252.
156 Gladstone Diaries, xi. 278-9. security of tenure, compensation for improvements, and a land court to solve disputes. It was modelled on the Land Law (Ireland) Act of 1881, which was also based on a historicist understanding of the land. 157 Although the act did not please the Highlanders initially, and was opposed by the 'crofter MPs' at every stage of planning, 158 it should nevertheless be recognised as a significant achievement of the Celtic cultural nationalist movement, which fused the dual aims of Celtic revival and Highland land reform, making the two causes inextricable. By framing the debate over land in a historicist framework reliant upon Celtic culture and traditions the intellectual leaders of the cultural nationalist movement ensured that a victory for the cause of the crofters would mean a victory for Celtic culture as a whole.
The politics of Celticism
The combination of the Celtic cultural revival and the crofting agitation witnessed an However, the labelling of these groups and their members should not be considered too strictly; as Colin Kidd has pointed out, in Scottish historiography labelling has perhaps obscured more than it has revealed about Scottish political identities, 159 and elements of the various political movements overlapped considerably. There was a crucial similarity between the Highland cultural nationalist movement and the various groups that spun off from it: they all existed in tandem with a wider loyalty to Scotland and the Union.
Initially, the cultural nationalist movement had aimed to be apolitical. In the early stages of the 'land war', societies based in the Highlands grew wary of the urban-based agitation in the Lowlands due to their being 'too political'. 160 It was for this reason that Alexander Mackenzie pushed for the Gaelic Society of Inverness to leave the Federation of Celtic Societies in 1881, because it became 'essentially a Glasgow association' and too closely tied to the Liberal party. 161 Murdoch had demonstrated the opposite opinion, calling on the Federation to move from cultural to political issues, which probably did nothing to alleviate the tension existent between him and Mackenzie. 162 However, Mackenzie's desire for apoliticism reflected merely his worries that the cultural nationalist movement would lose its identity by affiliating with the Liberals; he called for a Highland Party that would hold 'an independent position in the House of Commons'. 163 In any case the Federation heeded Murdoch's advice and adopted franchise reform as one of its goals in January 1882, recognising that it would empower the crofters. 164 The extension of the franchise allowed Highlanders to exercise their new voting rights in time to return five 'Crofter MPs', 165 169 Shaw, p. 320. 170 Cameron, Fraser Mackintosh, p. 9.
He made a point of addressing his rural constituents in Gaelic, and during his 1882 campaign Mary MacPherson -a Gaelic poet from Skye more commonly known as Màiri Mhór nan Oran (Big Mary of the Songs) -toured with him. 171 Unsurprisingly, in 1885 the 'MP for the Highlands' was one of the first "crofters' party" candidates to be elected. 172 With several Celtic connections, many would perhaps find it a mystery as to why Fraser Mackintosh became a Liberal-Unionist in 1886. 173 However, Fraser Mackintosh was a Highland nationalist and only possessed radical views that pertained to the Highlands. Unlike those who went on to join the Labour Party, he was not motivated by concern for oppressed labourers; he did not care for the Lowlands; and, he was openly hostile to the Irish, whom he viewed as a felonious breed compared to the noble Highlanders. 174 Following the passage of the Crofters' Act, the focus in Scottish politics switched quickly from land reform to the issue of home rule. The cultural nationalist movement, having just achieved a legislative solution -albeit one that did not wholly satisfy anyone -began to splinter.
Though the movement had aimed to be apolitical, the rapid transformation in Scottish politics made this impossible. The strength of the cultural nationalist movement drew together a large group of disparate individuals, with diverse interests, who united over the common causes of Celtic revival and land reform. But the personal politics of Highland cultural nationalists were often ambiguous and mattered little to the movement as a whole. J.S. Blackie flirted with Conservatism in mid-life before returning to the left, but his politics remained abstruse. 175 Fraser Mackintosh supported Liberal-Unionism and was accused of being a Tory in 171 Shaw, p. 318. 172 Cameron, Fraser Mackintosh, p. 4. 173 Cameron, Fraser Mackintosh, p. 4. 174 Cameron, Fraser Mackintosh, p. 91. 175 Shaw, p. 315. disguise. 176 W.S. Bright-MacLaren, MP for Crewe, is more remembered for his work on womens' suffrage than as a land reformer. 177 Dr G.B. Clark, a 'crofter candidate' for Caithness, was a left-wing radical who had been a member of Marx's International in 1872, and was the only crofter candidate who became involved in the labour movement; his political career imploded when he supported the Boers in 1900. 178 But these and other figures eventually allied with the Liberal party and the Parnellites in order to push for crofting legislation, so rather than being 'apolitical' per se, the movement meant to stay free of entrenched party politics. In reality, there was always a political edge to the Highland cultural nationalist movement, which manifested itself by entwining the Celtic revival with the crofting controversy and working to secure favourable legislation for the Highlands. It was therefore political only in matters which concerned the Highlands.
Eugenio Biagini has argued that the Liberals adopted historicist claims in order to placate Scottish proto-nationalists before they could start a separatist party. 179 However, this interpretation overlooks the fact that the Highland cultural nationalist movement peaked in 1886 and disintegrated into various factions as the emphasis in Scottish politics switched to home rule; the momentum of the historicist movement was not stalled but re-directed.
Following the meeting of the HLLRA at Bonar Bridge in 1886 -a meeting at which the various branches of the group were amalgamated and named the Highland Land League -the movement rapidly began to split. 180 Blackie left the group, while Fraser Mackintosh was dislodged due to his support for Unionism; Alexander Mackenzie and G.B. Clark were ousted 41 within several years. 181 The Scottish Home Rule Association (SHRA) was founded just a few weeks after Gladstone introduced his Irish home rule bill in 1886, an indication of the lead it took from the Irish movement. Nonetheless, the major figures of the Celtic cultural nationalist movement were also intimately involved in the home rule movement. 182 Hardie in 1888. 184 The Scottish Land and Labour League also arose in 1884, and supported land reform in order to foster a better impression of socialism amongst Highlanders and other Scots. 185 The Scottish Land Restoration Union was formed in 1889 as an amalgamation of the SLRL and two smaller groups. 186 These were largely lowland-based societies, which had always been more concerned with labour questions than those of land reform, let alone Celtic solidarity, but the fact that they arose during this period is reflective of the catalytic effect that 42 the Highland cultural nationalist movement had upon Scottish politics. 187 That prominent Highland cultural nationalists were represented in these groups is a further indication of the way in which Highland politics had helped to reignite independent Scottish politics. 
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blood is in my veins, and I am now their representative, and the people are as devoted and loyal to me as they were to that unhappy race'. 191 Victoria's affection for the Highlands manifested itself in various ways and her extensive travel endeared her to the Highlanders; however, the respect was mutual, as she proved by donating £200 to J.S. Blackie's fund to establish the Celtic Chair at Edinburgh University. 192 The magazine contains further examples of the Queen being honoured in Gaelic; the saga of building a Gaelic monument in Inverness to commemorate her Jubilee; the Gaelic translation of the national anthem to be sung on Jubilee Day; and finally, several accounts of special dinners where the Queen was toasted in Gaelic. 193 These examples provide an important window into how Highlanders reconciled their Celtic pride with their loyalty to the monarchy and the Union. Through Celtic traditions and the Gaelic language, the Highlanders could symbolically assert their distinctiveness whilst literally pledging their allegiance to the Queen and the Union. 
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The views of Fraser Mackintosh are an especially revealing example of how Highland nationalism was sourced into a unionist loyalty. Regularly described as an imperialist, Fraser Mackintosh was the only crofter candidate to adopt Liberal Unionism in 1886. 196 There was a certain inevitability to this, given his espousal of the view that the Gaelic revival could be used 'as a vehicle for establishing the respectability and British identity of the Highlander'. 197 In 1880 he urged Highlanders to become valuable subjects of the empire:
While I desire to see the fire always alight in the Highland home…I wish that others should go out into the world, into the army or navy…the professions…engage in commerce, and after a life of industry...return…and become a source of wealth and happiness to their locality. 198 Fraser Mackintosh felt his allegiances were to both the Highlands and the Empire, and his example demonstrates that the two identities could be mutually reinforcing. He sought the improvement of Highlanders and pursued it through his involvement with the cultural nationalist movement, believing that a stronger Highland nation would be better for the Empire. In finding the Irish agitation repugnant, though it was based on principles nearly identical to the Highland movement, Fraser Mackintosh revealed his view to be founded on a conception of Highland exceptionalism. 199 By supporting Liberal Unionism, which according to Kidd was advocated mainly by those fearful of what the implications of Irish Home Rule would be for the Empire, Fraser Mackintosh confirmed his Unionist-nationalism. 200 Home rule groups did not rely directly on Celtic ideas during the period being examined in The major political groups and associations in late nineteenth century Scotland all relied on Celtic ideas to varying extents, which could be used in a variety of ways as political figures saw fit. Kidd has contended that both unionist and 'separatist' nationalist groups were not interested in Scottish independence, but in winning more respect for Scotland within Britain. 203 The Celtic identity and ideas cultivated by the cultural nationalist movement and agents such as The Celtic Magazine support this argument, as they provided a source of pride and distinctiveness for Scots at the same time as being docile enough to easily exist within the Anglo-Scottish Union.
Conclusion
The history of the Highlands during the eighteen-seventies and eighties is not simply the story of a cultural revival, nor is it the story of a land war; the two were inextricably entwined, and this article has posited that they should be seen as comprising a broader cultural nationalist movement. With the 1886 Act, the government once again interfered with the Highlands, but 201 M.G.H. Pittock, Scottish Nationality (Basingstoke, 2001), pp. 97-8. 202 Pittock, p. 97. 203 Kidd, Union and Unionisms, pp. 261-2.
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in a way that indirectly preserved Celtic culture, rather than attempting to snuff it out, in an acknowledgement of the peculiar position of the Highland nation. Though there were momentous pieces of legislation to come, including the 1919 Land Settlement (Scotland) Act, which authorised compulsory purchase orders in the Highlands, the 1886 Act has stood as the bedrock upon which all crofter legislation has been based, and was dubbed the 'Magna Carta' of the Highlands. 204 As the crofting controversy peaked, Alexander Mackenzie retired from editing The Celtic Magazine, which ceased publication in 1888. The magazine had served as a pillar of the Celtic revival for thirteen years, and it left the Highland nation in a much stronger position than when it entered onto the stage.
The regeneration of the Highland community by the Celtic cultural nationalist movement was concurrent with the rise of invented ethno-Celtic narratives across Britain. Native language revivals and the construction of historical memory occurred in Ireland, Wales, Cornwall, the Isle of Man and England. 205 At a time when the empire was expanding, nations looked to their own native histories for continuity. As Linda Colley has astutely observed, 'Identities are not like hats. Human beings can and do wear several at a time'. 206 Thus, as seen in the Highlands, national identity could co-exist peacefully with loyalty to the Union and the Empire. With the Highland nation came the development of a Highland nationalism; it was neither a polical nationalist movement, nor was it a 'proto-nationalist' as Biagini suggested. 207 Rather, it was a cultural nationalist movement whose aims did not include either Highland or Scottish 47 separatism, but a stronger Highland nation rooted in Celtic history that commanded respect, not derision, from the Lowlands, England and the rest of the Union.
